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Last week we were looking at the second verse: 
  
 ‘These (are taught) in accordance with the order of the relation of specific characteristics 
 in the sutra requested by King Ishvara.’ 
 
It begins with the word ‘These’, plural, indicating the seven topics.  These seven topics ‘are taught in 
accordance with the order of the relation of specific characteristics’ 
 
These seven topics have specific characteristics and they come in a specific order.  There is relationship 
between the topics, and they are presented in sequential order, starting from (1) the Buddha, then the 
Dharma up to (7) enlightened activities. They are presented in this continuous and uninterrupted 
order in this particular sutra, the Sutra requested by King Ishvara, who was himself a bodhisattva.  So 
The questions he asked to the Buddha and the answers the Buddha gave were later recorded as sutra.  
Protector Maitreya was making a reference to this to indicate that this discussion about the seven vajra 
topics is not something he invented himself.  He didn’t make up the list, he didn’t come up with the 
terminology.  To indicate that these are the actual speech of the Buddha, Maitreya gives the source of 
all this information.  
 
The sutra says: 
 
  ‘It is cognized that three categories (are taught) in the introduction. The four (remaining 
 are taught) in the classifications of intelligent (Bodhisattvas and) the dharmas of the   
 Conquerors.’   
 
From the seven topics, three are taught in the introduction.  The remaining four topics are taught in the 
actual body of the sutra.  So some of them will be represented ‘in the classifications of intelligent 
(Bodhisattvas..)’.  So the word ‘intelligent’ here indicates bodhisattvas.  They are ‘intelligent’ because 
they have understood that the basic nature or the potential can be purified and they have developed 
sixty attributes which are purifying agents that purify the stains of the potential.  So the phrase 
‘intelligent bodhisattvas’ indicates the path of the bodhisattvas. That presentation of the sutra is 
talking about potential by talking about the agents of purification they use in order to purify the stains 
of potential.  This is how it teaches potential.   
 
So, the actual basis to be purified which are those stains of the potential, are not directly taught. What 
the sutra teaches is sixty agents of purification for that potential.  By understanding the sixty agents of 
purification, you understand there must be a basis that is purified.  So, this is how you understand 
‘potential’.  Potential is taught implicitly, indirectly. 
 
The commentary by Gyatso Rinpoche says that by explicitly teaching those sixty agents or sixty 
methods of purification, the sutra establishes that there must be a basis to be purified. The basis to be 
purified is the mind with stains.  When you understand the potential, which is the emptiness of the 
mind with stains, you will understand the second point, that the stains are removable; they can be 
purified; they are purifiable.  If that was not the case, it would be illogical to teach methods of 
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purification: if the basis could not be purified and if there was no basis to be purify. 
 
 The above quote from the sutra says: 
 
 ‘The four (remaining are taught) in the classifications of intelligent (Bodhisattvas and) the 
 dharmas of the Conquerors.’  
 
In the section from ‘the classification of intelligent (Bodhisattvas..)’, we are discussing the sixty 
agents of purification. That actually teaches the basis to be purified, which is potential.  From the seven 
topics, three are presented in the introduction.  Then potential is presented in the actual part of the 
sutra where it talks about the classifications of bodhisattvas.  We still have another three topics to be 
explain in the section of the sutra that discusses the classifications of ‘the dharmas of the 
Conquerors’. 
 
In our commentary, section two at the bottom of page 240:  
 
 ‘As for enlightenment, immediately after the statement about the element in the context of 
 the teachings of the sixty purifications, [the King DharanIshvara Sutra] elucidates the 
 Buddha’s enlightenment, which is both naturally pure and free from all incidental taints, 
 by teaching the sixteen types of great compassion.’ 
 
‘Immediately after the statement about the element’ - the element here is ‘potential’, which is 
taught in the context of the teaching in the sixty purifications.  It is taught:  
 
 ‘in the context of teaching the sixty agents of purifications’ 
 
 that have the power to purify that basis of purification. So immediately after presenting the 
classification of bodhisattvas, the sutra elucidates the Buddha’s enlightenment.  As we see in this 
section, we have to talk about ‘enlightenment, the qualities of enlightenment and enlightened 
activities’ of the Buddha which are the three remaining subjects.  So the enlightenment of the Buddhas 
are: 
  
 ‘both naturally pure and free from all incidental taints.’  
 
The enlightenment of the buddha has two types of purity:  
1. the natural purity being naturally pure and 
2. ‘purity from the incidental taints’, which are adventitious defilements.  So it has natural purity 
and adventitious purity.  It does this by teaching the sixteen types of compassion. 
 
Here we will go to go through eighty qualities of the Buddha.  They are presented by talking about 
sixteen types of compassion that exist in the mind of the Buddha.  So here we will discuss the great 
compassion existing in the mind of the Buddha.  We are going to give a list of items that indicate 
enlightenment.  These qualities, the sixteen types of compassion in the mind of the Buddha indicate 
enlightenment, indicating the three remaining vajra topics. 
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The sutra says:   
 
 ‘The sixteen properties of the great compassion of the victors’ great enlightenment are as 
follows: 
  
 1. ‘no root and location’: This refers to the cause, the emptiness of the cause. 
 
 2. ‘tranquil and peaceful’: refers to the emptiness of the result 
  
 3. ‘naturally clear-light’: refers to the emptiness of the nature 

 
So with the first three items in the list we are referring to the three doors of liberation.  
 
The first door of liberation is described as: signlessness.  That refers to the lack of true existence of the 
cause.  This is indicated in the list by the words ‘no root and no location’ showing that here is no root 
of true existence in that cause.  There is no location, there is no place to find any true existence in that 
cause.  So, this is ‘signlessness’.  This first one refers to the lack of true existence of the cause. 
 
Second in the list we have ‘tranquil and peaceful’.  You have pacified something. What you have 
pacified is the wish for truly established results. Here we are talking about wishlessness, the second 
door of liberation.  That refers to the lack of true existence of the result.  Obviously, there is the wish; 
there is the aspiration to achieve results.  But there is no such aspiring for truly existing results.  So, 
you have pacified any types of aspirations for truly existing results. The last or third in the list, 
‘naturally clear-light’ refers to the nature, the lack of true existence of the nature.  So ‘three doors of 
liberation’ are indicated by these words. 
 
We have another quotation that is very close to the explanation given here from sutra:  
 
 ‘Empty, pacified and without production.  Without understanding these modes, confused 
 sentient beings wander around in cyclic existence. The Buddhas with great compassion, teach 
 or engage these sentient beings, using many methods and applying hundreds of types of logic.’ 
 
The first three words: ‘Empty, pacified and without production’ refer to the three doors of liberations.   
 ‘Empty’ refers to the nature.   
 ‘Pacified’ refers to the cause, lacking truly established causes.   
 ‘No production’ refers to the lack of truly existing results.   
 
Sentient beings in their confusion do not understand these three and because of their misunderstanding, 
they end up wandering around in cyclic existence. The Buddhas perceive this and have great 
compassion for those confused sentient beings so they try to explain and reveal the paths by using 
multiple methods. They will use hundreds of types of logic in order to communicate emptiness to those 
confused sentient beings. This is important because, due to not understanding this we end up wandering 
around in cyclic existence.  
 
We continue with another three items in the list, that again refer to the three doors of liberations. We 
will explain the difference.  
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The next one is: 
  

‘free of acceptance and rejection; and no signs and no objects;’ no objects of observation.  
 

The first three items in the list, ‘no root and location, tranquil and peaceful, and naturally clear-
light’ talk about the three doors of liberation from the perspective of the basis of emptiness.  So, they 
are talking about characteristics of the basis of the emptiness.  The next three items talk about the three 
doors of liberation, but this time from the perspective of emptiness itself, not the basis of emptiness.  It 
begins by saying: 
 
     4. ‘Free of acceptance and rejection’.  So again, this refers to results. There are no truly 
          established results that you could take and practice 
          accept or reject.   
 
      5. ‘No signs’ refers to the not truly existing causes.   
       
       6. ‘No objects’ of observation meaning there is no truly existing nature that you could  
          observe that could be your object of observation. 
 
What is the difference here when we present the ‘three doors of liberation’ in this way?  In one way we 
present it from the perspective of the basis, and on the other hand we present it from the perspective of 
emptiness itself.  The difference between these two presentations is how extensive it is.  In the first case 
when you talk about emptiness from the point of view of the characteristics of the basis of this 
emptiness, you are referring to specific categories.  When referring to specific categories, you are 
limiting the number of entities or phenomena that refer to that.  So, for example, when you say ‘the 
emptiness of the cause’, you are not talking about the emptiness of all phenomena.  You are only 
talking about the emptiness of phenomena that act as causes.  When you talk about ‘the emptiness of 
the result’, it is specific emptiness, for a specific type of basis.  So, in that sense you limit it.  For 
example, we give two sentences. We say ‘this entity is not truly produced’.  When you say, ‘this entity 
or this dharma is not truly produced’, this is a general statement.  Here you are talking about emptiness, 
that covers all phenomena, all entities.  So, this entity or this dharma, could be any or all dharma.  It 
applies to all.  If you modify the sentence, and you say, ‘this dharma does not produce a truly 
established result’. Now you are looking at this dharma as having the property of the cause, the cause 
does not truly produce a result.  So now you are actually limiting: you are only looking at one category 
of things.  So, this is the difference of the presentation.  Of course, from its point of view of its nature, 
that cause is lacking true existence so that is the general characteristics.  But once you start saying ‘that 
cause does not truly produce any truly established result’ then that is specific in terms of its activity as 
the cause.  
 
Actually, one might here raise the following question:  We say that the three doors of liberation have to 
be valid for all phenomena, they have to be applicable to all phenomena.  They have to pervade for all 
phenomena, but not all phenomena are classified as causes and results.  For example, when we talk 
about uncompounded phenomena, you cannot strictly speak about causes and results.  So, the question 
is, ‘how do the three doors of liberation apply to the case of uncompounded phenomena?’  We say that, 
yes this is true.  In the case of uncompounded phenomena, we cannot strictly speak about the usual 
process of causation, where we identify the cause and we say that cause generate a particular thing 
which is its own result.  However, any phenomenon that falls in this category, for example, 
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uncompounded space, any phenomenon that is uncompounded, exists, has come into existence. It is 
established through a process of the mind imputing it.  It is established through the process of 
dependent origination.  Actually, dependent origination applies equally to all phenomena, compounded 
and uncompounded.  If you say that dependent origination applies in the case of uncompounded 
phenomena, you say that when you have an uncompounded phenomenon, it has come about through 
the process of dependent origination.  So, you are bending the rules. You don’t strictly have causes and 
results in a sense that you have them in a compounded phenomena.  However, you can see a process by 
which something is established.  It is established through the mind imputing and therefore establishing 
that uncompounded phenomena.  You can say that through the process of dependent origination that 
thing has come into existence, but it has not come into existent through truly existing causes.  We can 
use that terminology without strictly talking about causes and results.     
 
The word for cause in Tibetan as well as in English has two meanings.  One meaning is the usual way 
of causation. that this is the cause that produces that result.  The other meaning is reason, what is the 
cause, why or how did this happen.  So here in the case of uncompounded phenomena, we use the term 
cause with the second meaning.  What is the reason that we have these types of uncompounded 
phenomena? The reason is because the mind has imputed and has established this particular entity.  So, 
in the case of the uncompounded, it is reason, rather than the strict sense of the cause. 
 
So far, we have six in the list:  
 
7. ‘equal presence in the three times’. These three times here can be interpreted in two ways.  You 
can say to refer to the past, present and the future. Or you can say that it refers to the cause, the result 
and the nature.  Or you can combine this and you say the cause is the past time; the nature is the present 
time and the result is future time. So whichever way you interpret the three times.  It says here equal 
presence.  So, the quality of emptiness: the emptiness of the cause; the result; and the nature, they are 
equal.  

 
8. ’bodyless and uncreated;’ ‘bodyless’ here negates the body because it is looking at the body as the 
basis of designation.  We say that the self comes to existence by being imputed upon the basis of 
designation.  That body, that basis of designation is only something that exist conventionally but does 
not exist ultimately.  The next word is ‘uncreated’.  Created means through causes and conditions.  
Uncreated here means not created through causes and conditions that are truly established.  So, if it is 
created, it is only created due to dependent origination.  It is only created because it is imputed by the 
mind.  So, it is uncreated in any way other than this.  

 
9. ‘no differentiations and places’. This refers to the fact that, in terms of the ultimate nature, there is 
no differentiations between emptiness and the basis of that emptiness because in terms of the ultimate 
nature they refer to the same thing, the lack of true existence.  This is what we say about the form, and 
the emptiness of that form.  When you look at the ultimate nature of form it is empty of true existence.  
There is no differentiation between emptiness of the form and the basis which is the form itself.  ‘No 
places’ also refer to the same thing.  It’s not that you are going to distinguish and say, this form or this 
place truly exist, but the emptiness of it does not truly exist.  So, they are not different locations or 
different places. 
  
In the Heart Sutra this is very clear: 
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       There is no emptiness other than form, there is no form other than emptiness. 
It shows there is no differentiation and no different place. They don’t exist differently, separately. 
 
To understand these point it would be good to understand the mistake.  One you understand the 
mistaken position, you understand the point more clearly. What we are saying here is that, the ultimate 
nature of form is not other or is not distinct from emptiness.  In other words, we are saying that the 
ultimate nature of form, is the fact that the form is lacking true existence.  So, when we try to decide 
about the ultimate nature of form, there are only two possibilities.  It’s not a multiple choice. You have 
to choose either A or B from the list.  So, one possibility is that it exists inherently.  The other 
possibility is that it does not exist inherently.  So, if you say that the form is B, meaning it does not 
exist inherently, it means you have rejected option A, which is that it exists inherently.  So, if you say 
that the ultimate nature of form is other than emptiness, meaning it is not empty of inherent existence, 
the only possibility you have is to say then that form must be inherently existent.  Because if you reject 
B you have to accept A.  So, this is the fallacy, and this why we say the ultimate nature of form is not 
separate, it’s not distinct from emptiness.  It is emptiness. 
  
When I say here that there are only two possibilities, A and B and if you reject one you have to accept 
the other, it’s not that I am enforcing this on you.  But this is logic.  This is a very logical way of 
analyzing things. If someone ask you about the nature of this table and says, is this table human, or is it 
not a human?  So, you just have to give an answer.  You have to choose, one of this two.   There is no 
third option, like it is both, it is neither, it is something else.  It’s either A or B, so logically you have to 
choose like that.  So here we are saying, what is the ultimate nature of form: is it to be inherently 
existing or is it lacking inherent existence?  Logically there are only two options.  It’s not like we are 
imposing this on you.  Just look at the logical division, its either this or that.  And as it says in Root of 
Wisdom: 
 
 If you do not accept the lack of inherent existence, your only choice is you would have to end up 
 with accepting inherent existence   
 
This is just logical: you reject one option so you are only left with one option. 
 
The next one is: 
 
10. ‘not in the range of body or mind’. This indicates that it is not an object to be utilize by the body 
and it’s not an object to be utilized by the mind.  This needs to be interpreted as, it is not an inherently 
existing object to be utilize by the body, or an inherently existing object to be engaged by the mind. 
 
The next one: 
 
11. ‘neither an object nor a basis’ that are truly established.  So, neither a truly established object and 
neither a truly established basis.   

 
12. ‘space-like emptiness’.  (From the commentary ‘void; space-like’). The way that the list is 
presented could indicate that there are two different subjects, two different items: what is emptiness and 
space-like.  But Geshela said that this should read altogether.  Since emptiness pervades all phenomena, 
it’s like the space, so space -like emptiness.  
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13. ‘Placement as it is, exactly as it is’. (From the commentary ‘appropriate in placement’). This 
refers to the mental placement of Aryas. When they are in Arya equipoise they place their minds on 
emptiness and see things exactly as they are, so placement as it is.  It’s not in our case, we don’t have 
placement that see things exactly as they are.  But it is the case for Aryas in terms of emptiness.  

 
14. ‘Engaging the aspect by engaging the aspectless’. (From the commentary ‘entering forms by 
entering the formless;) So they engage the aspect of the object by understanding the lack of true 
existence of that aspect. 

 
15. ‘free of pollutions and free of compulsions’. We will explain the terms. So, pollutions here are 
afflictions, so free of afflictions. And the next one ‘free of compulsion’ indicates the cause that makes 
you take another rebirth in samsara.  So, in terms of the twelve links, it refers to number eight and 
number nine which is craving and grasping, craving and taking. This is what compels you, the cause, 
that makes you to take another rebirth. 

 
16. ‘Pure, stainless and free of afflictions’. (From the commentary ‘pure, stainless, and free of 
addictions’).  ‘pure’ is purity from manifest knowledge obscuration.  ‘stainless’ is freedom from the 
seeds of those knowledge obscuration.  ‘free of afflictions’ is free of afflictive obscuration.  All the 
negations here refer to the emptiness, understanding the emptiness of knowledge obscuration.  Whether 
they are manifest or on the seed level and understanding the emptiness of afflictive obscurations. 
 
The context of this list of sixteen types of compassion: they are engaging in sixteen types of the great 
compassion of great enlightenment based on the observation of sentient beings who have not obtain the 
sixteen properties of the great enlightenment.  And do not understand the meaning of the reality of 
great enlightenment.  So, they see that sentient beings actually do not understand any of those things.  
Previously we gave a quotation from the sutra that says: the Buddhas try to help sentient beings by 
using hundreds of types of logic and many different methods trying to explain to them what is the 
actual nature of phenomena.  So, they have great compassion for those who don’t understand these 
things and they try to teach them this. 
 
Remember that we are looking now at the body of the sutra. we have looked at the sixty qualities / 
attributes of the bodhisattvas they indicate potential.  And we are still lacking three items on the list 
that we have to derive from the eighty attributes of Buddha.  In this list of eighty attributes of the 
buddha, the first item is the sixteen types of compassion.  The sixteen types of compassion indicate 
enlightenment.  So that’s the next items in the vajra category.  Then after that we will have to find 
somewhere that teaches the qualities of the Buddha.  This is presented in: 
 
The ten strengths 
The four types of confidences 
The eighteen types of unmixed qualities of the Buddha.  
 
Altogether ten plus four plus eighteen, is thirty-two.  So, there are thirty-two dharmas of the Buddha 
that indicate the qualities of the Buddha. 
 
So, keep in mind that this is the presentation according to this particular sutra, the Sutra requested by 
King Ishvara.  In the Sutra requested by king Ishvara, the qualities of the Buddha are presented as 
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thirty-two.  That doesn’t mean that the Buddha has only thirty-two qualities or that all the sutras 
present the same list and the same classification.  For example, when we look at the Ornament of Clear 
Realisation, when it talks in terms of the enlightened activities of the Buddha it lists a hundred and 
forty-six.  Specifically, in the fourth chapter, when it talks about the qualities of the buddha it talks 
about a hundred and ten qualities, not thirty-two but many more.  So obviously different sutras have 
their own particular way of presentation.  But here we want to see how the seven vajra topics are 
presented in the Sutra requested by King Ishvara. 
 
This list comes later in the text. However, we will look at the list here.  
 
The tenth strengths 
 
1. Knowing what is proper and what is improper.  When we say that the Buddha has the strength of 
knowing the difference between what is proper and what is improper, that term ‘proper’ indicates what 
is a proper cause for a specific result. The Buddha understands that a virtuous cause is a proper cause 
that will result in happiness and that a cause of non-virtue is not a proper cause to bring about 
happiness, and the opposites of those. The Buddha has the strength to understand what’s a proper and 
improper cause for these type of results unimpededly, unobstructedly. 
 
2. The strength of understanding the law of causation in great detail. 
 
3. The strength of knowing the aspirations and the inclination of every sentient beings 
 
4. The strength of knowing all the various worldly realms or environments.  
 
5. The strength of knowing supreme powers from those that are inferior.  The supreme powers here is 
the list of the five powers beginning with faith and so forth. He knows what supreme or strong faith is 
and who has it and who doesn’t have it. 
 
6. The strength of knowing all paths of actions. Path of action here does not strictly refer to virtuous 
paths. It refers to non-virtuous paths as well.  So, the Buddha fully knows that each individual follow 
path of virtue they know exactly how they can cover the distance from being an ordinary being to 
reaching all the way to enlightenment.  Also, the Buddha knows how an individual can engage a non-
virtuous path, a different path of action and that would lead them all the way to the hells. 
 
7. He has the strength of completely knowledge of all objects of practice and abandonment that reverse 
the afflicted. That means he has the complete knowledge of the truth of the path and the truth of 
cessation that overcome the afflicted which is the truth of origin and the truth of suffering.   
 
8. He has the strength of complete knowledge of consecutive existence, so he knows all your past lives.   
  
9. The strength of knowledge of transference and rebirth.  He knows that after you pass from this life 
you will transfer to the next rebirth and the next rebirth. He can see all the future rebirths.   
 
10. The strength of complete knowledge of exhausting contamination.  If you interpret this as referring 
exhausting all contamination and the causes of all contamination, then you are talking about the 
knowledge of the truth of the cessation and the truth of the path.  
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These are the ten strengths. 
 
The next item after the ten strengths are the four fearlessnesses of the Buddha. Here it says the four 
types of confidence of the Buddha. This type of confidence that the Buddha has to stand in front of a 
crowd and that no one can challenge him and say you don’t have this and you haven’t understood that. 
 
 1. Complete confidence of having obtained all abandonments be able to stand in the crowd 
  and say I have complete abandonment. He can explain that. 
 2. The confidence of standing in a crowd and explaining that he has complete  
  understanding of what are obscurations in terms of afflictive obscurations and  
  knowledge obscurations.   
 3. He has the complete confidence to stand in the crowd and say: I can teach you  
  unmistaken paths with confidence.  He is talking here about, path awareness and base
  awareness.  He can teach you this path, that will take you out of cyclic existence to a 
  state of liberation.  
 4. The fourth in the list is he is fearless to stand in the crowd and say I have complete 
  abandonment.   
 
With that in mind we are going to go back to the first one on the list, that we talked abandonment. 
Actually, the first one the list is fearlessness to say that I have complete realisation of the Buddha since 
I have complete abandonment, due to complete abandonment. Complete abandonment is presented as 
number four.  Number one is complete realisation.  
 
So, the actual list: 
Complete confidence in having attained enlightenment 
Complete confidence in knowing what afflictive and knowledge obscurations are 
Complete confidence in the fact that what He teaches leads to liberation from cyclic existence 
Complete confidence in having complete abandonment.   
  
Then the next item in the list is the eighteen unmixed qualities.  Unmixed here has the meaning of 
unique.  In the sense that these are unique qualities that you find in the Buddha.  So, the level of 
realisation of the Buddha, the activities of the Buddha are unique.  They are not shared, and in that 
sense unmixed with realisations that you will find in everyone else who is not a Buddha, who is still a 
trainee.  Even Arya Bodhisattvas who have high realisations do not share His realisations. The 
realisations of the Buddha are unique, unmixed.  
 
We have eighteen, listed in three groups of six. The first group of six is: 
 
The six types of conduct included in the continuum of the buddha that are unique.  Six types of 
conduct, unique conduct. 
 
 1. Clear physical conduct of the buddha. The clarity there comes because the buddha 
  has constant recollection and constant concentration.  So, remember the Buddha always 
  remains in equipoise.  A being who has constant concentration and recollection, when 
  they walk about, when they perform physical activities, are not going to be distracted 
  and therefore cause harm to other beings.  The example is that the Buddha would never 
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  step on an ant or would never frightened a sentient being as he walks down the path.  In 
  our case when we walk down the path, we walk completely carelessly We are so  
  careless that we even miss the road and just  take the wrong turn.  So, the Buddha is 
  completely the opposite, total recollection all the time.  
 
 2.  His speech is never without purpose and meaning.  So, there will be no idle gossip by 
  the Buddha.   
 
 3.  His recollection never wavers. It is not going to decline anytime.  He has perfect 
  recollection all the time. 
  
 4.   His mind always remains in equipoise. The mind of the Buddha is always in equipoise 
  on emptiness and never leaves that equipoise. 
  
 5. He never has discrimination.  Discrimination here is understood as saying: this is this, 
  as opposed to this is that.  ‘Never has’ means there will be no discrimination of things 
  as truly existing.  
 
An example of (5.) is that the Buddha does not have any ultimately established discrimination is this:  
the Buddha would never say, that this samsara is an ultimate object of abandonment, and this nirvana is 
an ultimate object of attainment  Obviously samsara and nirvana are two different things, he will 
discriminate, they are two different things  But he doesn’t hold them as an ultimately existing object of 
practice for one and an ultimately existing object to be abandoned for the other. 
 
 6. He has equanimity without discrimination.  When a Buddha tames sentient being, he 
  will be aware of the right time and the right method to apply. All those things are  
  automatically immediately understood.  With equanimity he will try to tame or train all 
  sentient beings, so that he will not excludes some. 
  
So that was the first sublist of six types of unique conduct or practice included in the continuum of the 
Buddha.  The second sublist of the six is the six unique realisations included in the continuum of the 
Buddha. 
 
We are back to The Ornament of Clear Realisation.   
 

1. His aspiration is never wavering, never declining.  The aspiration here is the aspiration 
 of the Buddha to benefit sentient beings.  Due to his ever-present love and compassion, 
 his aspiration to benefit others will never decline.  
2. His enthusiastic effort never declines. Again, this in terms of benefiting sentient beings. 
 That indicates that he establishes the benefit of others effortlessly. 
3. His recollection never declines.  He never needs to be reminded of what he has to do.  
 Once the Buddha has become enlightened, he completely knows, he completely 
 understands the methods of subduing all the sentient being of the three times.  He knows 
 which path or which action is necessary for each sentient being.  He doesn’t a need a 
 secretary to remind him what is needed for each sentient being and so forth.  He does 
 not need to be reminded. 
4. His concentration never declines. The Buddha remains in equipoise on the emptiness of 
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 all phenomena all the time.  So, this concentration on emptiness never wavers, never 
 declines. He is always in equipoise.  
5. His wisdom never declines.  
6. His joy or his enthusiasm never declines. Until samsara is empty he will continue to 
 work for sentient beings. 

 
We have done from the list of eighteen: six unique qualities of conduct and six unique qualities of 
realisation. The last group of six is again subdivided into two. There are three unique enlightened 
activities and there are three types of pristine wisdom. 
 
In terms of the three types of enlightened activities, we have enlightened activities of body, of speech 
and mind: 
 
Enlightened activities of the Body. The Buddha sends out countless rays of lights emanating from the 
marks and signs of his body. He does that to subdue and train sentient beings. 
 
Enlightened activities of the Speech. When the Buddha is dealing with sentient beings, he will use a 
speech that is a teaching, that is exactly in accordance with the aspirations and the needs and the 
capacities of those sentient beings.  
 
Enlightened activities of the Mind of the Buddha indicate that the Buddha would tame sentient beings 
through the wisdom of omniscience. That wisdom of omniscience has arisen from the pristine wisdom 
dharma body and includes complete abandonment of knowledge obscurations, afflictive obscurations, 
their seeds, their imprints and it is combined with great love and great compassion.  So, all these things 
combined, this is how the Buddha would tame sentient beings.  
 
After the three enlightenment activities, we have three types of pristine wisdom that knows without 
attachment and without impediment all phenomena of three times: the past, the present and the future 
and knows them instantly. 
 
When we say that the pristine wisdom of the Buddha knows all phenomena of three times without 
impediment, it means that when a Buddha has complete knowledge, let’s say of phenomena of the past 
that does not stop him from understanding phenomena of the present or the future.  So, having an 
understanding let’s say of the past, does not obscure him from understanding any other of the two 
times, and so forth, the possibilities between the three.  By understanding one, let’s say the past, he also 
understands present and future. Nothing stops him, nothing impedes him. 
 
So, we end up with eighteen: six plus six plus three plus three. These lists indicate the sixth of the vajra 
topics, which is ‘qualities’. 
 
 
END OF TRANSCRIPT 
 
 
 
 
 


